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in his scepticism. However, we should add in justice to Dasgupta
that the orthodox Hindu tradition understands Nagarjuna as he
does. But this tradition is not unprejudiced. Buddhist scholars,
especially outside India, understand Nagarjuna differently,
N. Dutt tells us that there are a few followers of Nagarjuna,
including Bhavaviveka, who understood sfmyatd as mere nega-
tion.1 However, the whole controversy centres in the question
whether the declaration that the whole world is sunya can mean
both that the world is unreal and that the Sunya is real. If it does,
then the idea of the Sunya must be the guiding principle towards
reality or tatfva like the neti neti of the Advaita. And there is no
harm in identifying the unreality of the world with the reality of
some underlying principle, though this principle is declared to be
beyond the concepts of reality and unreality. Even the advaitins
identify the atyantabhava or negation of the phenomenal world
with the Brahman, for negation is ontologically identical with its
basis. And Sriharsa, the greatest dialectician of the Advaita,
maintains, like Nagarjuna before him, that the advaitin has no
determinate position to hold.
However, it is a final inconsistency in Nagarjuna's position
that is giving rise to this difficulty. For if there is a reality, that
reality must exist. Existence itself does not mean relativity. We
are dissatisfied with this world because it has only relative exis-
tence, not because existence itself is relativitjr; and when we
think of Nirvana or the Sunya as the Absolute, we mean that it
is the absolute existence. True, such an Absolute can only be
Tathata or Suchness for us, as it is bejrond all determinations;
but existence is not a determination. Every determination is a
determination of existence; it is its transitory form. But this
means that the existence of determinations is the existence of
Tathata, where the "of" is to be taken as "put in apposition
with/' The determinations come and go, and therefore are sunya.
It should not, again, be understood that determinations are
deduced from Tathata or that they are caused by it. For, asks
Aryadeva, if Nirvana is the truth of the universe, and if that is
the Tathata and eternal, and if from that everything is produced,
' how can an impermanent entity be the effect of a permanent
entity? Nowhere is such difference between cause and effect
seen.3 This means only that we axe not to deduce the phenomenal
*  Aspects ofMahdyana BuddMsm* p. 194.
*  Caiusatika,t  p.   43,   (Edited  by  Vidhuselchara  Bhattacharya.)   Utpannob
ZaSvatadbhavat kaihamasdSvaio bhavci vailaksanyam dvayorhetuphalayorna drsyate.
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